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Abstract

This article compares Chinese political philosophy and Islamic political thought, examining their
historical roots, key principles, and contemporary relevance. Chinese political philosophy, primarily
shaped by Confucianism, Daoism, and Legalism, emphasizes moral governance, social harmony, and
the cultivation of virtue among rulers. In contrast, Islamic political thought, deeply rooted in the Quran,
Hadith, and Sharia, focuses on justice, divine law, and the moral responsibility of rulers to ensure the
well-being of the ummah (community). Despite their distinct cultural and historical origins, both
traditions share concerns regarding the moral nature of leadership, the balance of authority and
freedom, and the importance of justice in governance. It highlights the underexplored potential of
Confucianism in shaping China's current political model and the challenges of integrating Sharia into
contemporary state systems in the Muslim world. Additionally, it discusses how these philosophical
traditions could contribute to global governance, offering alternative frameworks that challenge the
dominance of Western liberal democratic ideals. The article aims to foster a deeper understanding of
their relevance in the modern political landscape by investigating the similarities and differences
between these two intellectual traditions.
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l. Introduction

Political philosophy forms the foundation of governance systems, shaping principles
and frameworks that guide rulers and states. Both Chinese political philosophy and Islamic
political thought have significantly impacted the development of governance within their
respective regions and beyond, offering distinct approaches to leadership, justice, and
societal order. While separated by geography and history, both traditions share concerns
regarding rulers' moral responsibilities, the law's role, and the nature of a just society.
However, they diverge in their interpretations of authority, legitimacy, and the relationship
between the state and its citizens, making them ripe for comparative analysis.

Chinese political philosophy is grounded in the teachings of Confucianism, Daoism,
and Legalism, with Confucianism being the most influential. Confucius (551-479 BCE)
advocated for moral governance, where rulers should lead by virtue and maintain social
harmony through benevolent rule (Schwartz, 1985, p. 142). Daoism, as seen in the works of
Laozi and Zhuangzi, suggests minimal interference in the natural order, while Legalism,
particularly through thinkers like Han Feizi, emphasizes strict laws and control to maintain
order (Pines, 2002, p. 114). Over time, Confucianism became the dominant political ideology
in imperial China, shaping the country’s civil service system and governance (Bell, 2015, p.
198). Even in modern times, elements of Confucian thought persist in the Chinese
Communist Party’s governance, creating a unique blend of ancient values with
contemporary political structures.

Conversely, Islamic political thought draws from the Quran and Hadith, which form
the foundation of Sharia (Islamic law) (Esposito, 1991, p. 63). Islamic governance is
traditionally modeled on the Caliphate, where rulers are expected to uphold divine law and
ensure justice for the community. Classical scholars such as Al-Mawardi emphasized the
dual role of the ruler as both a political and religious authority (Al-Mawardi, 1996, p. 84). lbn
Khaldun’s work further detailed how political stability was linked to social cohesion and the
ruler’s ability to enforce divine law (Ibn Khaldun, 1967, p. 157). Core principles of Islamic
political thought, such as justice (adl), consultation (shura), and the ruler's accountability to
both God and the ummah (community), are central to Islamic governance (Crone, 2004, p.
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82). Sharia remains a comprehensive legal and ethical code, though its integration with
modern state systems presents ongoing challenges (Hallaqg, 2013, p. 44).

Despite their differing origins, Confucian and Islamic political philosophies share a
focus on the moral character of rulers and governance as a moral enterprise. Both traditions
emphasize the ruler's duty to serve the common good and maintain order and justice
(Weber, 1968, p. 131; Gellner, 1981, p. 54). Confucianism emphasizes rituals (li) and ethical
leadership, whereas Islamic thought centers on divine law as the ultimate source of
legitimacy (Schwartz, 1985, p. 142; Al-Mawardi, 1996, p. 84). Both systems grapple with the
balance of authority and freedom. In Confucianism, there is a reciprocal but hierarchical
relationship between ruler and subject, while in Islam, the ruler is seen as a servant of God
and accountable to the community (Pines, 2002, p. 114; Crone, 2004, p. 82).

However, the application of these philosophies faces significant challenges in the
contemporary world. Modern regimes, such as the Chinese Communist Party2, selectively
incorporate Confucian values Confucianism, Daoism, and Legalism are three foundational
philosophical traditions in ancient China, each offering distinct perspectives on governance
and society. Confucianism, founded by Confucius, emphasizes moral virtue, filial piety, and
hierarchical social relationships as the foundation for a harmonious society. The Confucian
ideal of the "Junzi" (gentleman or superior person) is central to its philosophy, advocating for
personal development and responsibility in leadership (Confucius, The Analects, 1.12; Ames
& Hall, 1987, p. 78).

Daoism, attributed to Laozi, advocates for living under the Dao (the Way), promoting
simplicity, spontaneity, and harmony with nature. Unlike Confucianism, Daoism values the
individual's alignment with the cosmos rather than rigid social structures (Laozi, Dao De
Jing, Chapter 2; Pines, 2002, p. 142). Legalism, on the other hand, is pragmatic and focuses
on the importance of strict laws, rewards, and punishments to maintain order. It argues that
humans are inherently selfish and need external controls to maintain societal harmony
(Shang Yang, The Book of Lord Shang, p. 12; Giddens, 1990, p. 99). For more information
on Confucianism, Daoism, and Legalism, see Ames & Hall (1987, p. 78), Pines (2002, p.
142), and Giddens (1990, p. 99).

The Chinese Communist Party (CCP) is the ruling political party in China, established
in 1921, and has maintained a monopoly on power since 1949. The CCP’s governance is
deeply influenced by Marxist-Leninist ideology, but it has adapted over time to include
elements of Chinese socialism, particularly through reforms initiated by leaders like Deng
Xiaoping in the late 20th century. The Party emphasizes collective leadership, with Xi
Jinping’s era representing a significant consolidation of power under the principles of
“Socialism with Chinese Characteristics” and the integration of Confucian traditions with
socialist to legitimize authority in an increasingly authoritarian context (Bell, 2015, p. 198). In
predominantly Muslim countries, debates over the role of Sharia in modern legal systems
and its compatibility with democratic governance remain unresolved (Hallaq, 2013, p. 44).
Furthermore, both traditions face pressures from globalization, secularism, and Western
liberal democracy, which demand innovative adaptations of these ancient philosophies to
meet modern needs (Dallmayr, 2010, p. 120).

This article aims to provide a comparative analysis of Chinese political philosophy
and Islamic political thought by exploring their historical roots, core principles, and their
adaptation to modern governance structures. It also seeks to address critical literature gaps,
particularly the lack of comparative studies and the underexplored potential of these
philosophies to inform global governance. By understanding how these intellectual traditions
have evolved and continue to influence political systems, this analysis will shed light on
alternative governance models that challenge the dominance of Western liberal democratic
ideals, offering fresh perspectives on justice, order, and governance in non-Western
contexts.

Il. Research Methodology
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This study adopts a comparative historical and philosophical approach to analyze
Chinese political philosophy and Islamic political thought, focusing on their intersections,
contrasts, and modern-day applications. The research is structured into three distinct
phases: textual analysis, comparative analysis, and application to contemporary contexts.

The first phase involves a comprehensive examination of the foundational texts from
both traditions. For Confucianism, primary texts such as The Analects, The Great Learning,
and writings from Confucius, Mencius, and Xunzi are analyzed to uncover the core principles
related to governance, authority, and morality. For Islamic political thought, the analysis
centers around key primary sources such as the Quran, Hadith, and classical texts such as
The Ordinances of Government and Mugaddimah. These texts form the foundation of the
research, offering insights into the political, ethical, and legal frameworks of each tradition.

The second phase involves comparing the key themes of governance, authority,
justice, and the relationship between rulers and the governed. The study explores how
Confucianism and Islamic political thought approach the idea of moral leadership and the
role of the ruler in society. This phase examines Confucianism's emphasis on virtue, moral
education, and the hierarchical model of governance, and contrasts it with Islamic political
thought's focus on divine law (Sharia) and the ruler's responsibility to both God and society.
The analysis also delves into concepts of justice, social order, and the moral obligations of
rulers, assessing how these elements manifest differently within each tradition.

The third phase of the research explores the relevance of Confucian and Islamic
political thought in contemporary settings. This phase examines how Confucian values are
integrated into the governance model of modern China, particularly under the Chinese
Communist Party, and how Islamic political principles, such as the implementation of Sharia,
are applied in Muslim-majority states like Saudi Arabia, Iran, and Indonesia. The research
assesses how these traditions challenge or complement Western liberal democratic models
and the globalized political landscape. The contemporary application phase also considers
the governance structures of these nations and evaluates how these philosophies contribute
to global political theory and practice.

This research methodology enables a comprehensive exploration of the philosophical
and political dimensions of both Confucian and Islamic political thought. By engaging with
primary texts and applying comparative and contemporary analysis, the study provides a
thorough examination of the core principles and modern applications of these two influential
political traditions. The methodology also identifies key gaps in the existing literature,
suggesting areas for further research and contributing to a deeper understanding of global
political thought.

[l Literature Review

Chinese Political Philosophy: Confucianism, Daoism, and Legalism

Studies of Confucianism, Daoism, and Legalism dominate the foundational literature
on Chinese political philosophy. Scholars like Benjamin Schwartz in The World of Thought in
Ancient China (1985) provide comprehensive analyses of these philosophical systems,
highlighting the centrality of Confucian moral virtues such as li (ritual) and ren (benevolence)
in governance. Confucianism advocates for a meritocratic and ethical rule, where the ruler’s
moral character plays a critical role in maintaining social harmony. Schwartz also examines
the counterarguments posed by Daoism, which favors minimal government intervention, and
Legalism, which stresses the importance of strict laws and punitive measures for ensuring
order (Schwartz, p. 142).

Similarly, Roger Ames and David Hall in Thinking Through Confucius (1987) explore
the philosophical underpinnings of Confucian political theory, emphasizing the reciprocal
relationship between ruler and subject, wherein rulers must lead by virtue rather than force
(Ames & Hall, p. 78). Legalism, as expounded by scholars like Han Feizi, argues for an
authoritarian rule backed by strict legal measures. Pines (2002) in Foundations of Confucian
Thought further explores how the Qin Dynasty’s reliance on Legalism paved the way for its
eventual collapse due to the harshness of its rule (Pines, p. 114).

84|Page



COMPARATIVE ANALYSIS OF CHINESE AND ISLAMIC POLITICAL THOUGHT: A COMPREHENSIVE...

However, these studies often fail to address how Confucian ideals have adapted to
modern political contexts. Modern Confucian scholars such as Daniel Bell discuss how
Confucian political principles are being integrated into the Chinese Communist Party's (CCP)
governance model in the 21st century (Bell, The China Model, p. 198). Bell argues that the
CCP selectively incorporates Confucian values to legitimize its rule, especially in promoting
meritocracy. This raises a significant literature gap in understanding how the hybridization of
traditional Confucian principles with authoritarianism influences contemporary Chinese
politics.

Islamic Political Thought: Sharia, Caliphate, and Justice

Islamic political thought is rooted in the Quran and the teachings of the Prophet
Muhammad, with scholars like Al-Mawardi and Ibn Khaldun shaping medieval Islamic
political theory. Al-Mawardi, in Al-Ahkam al-Sultaniyya (The Ordinances of Government),
outlines the political duties of the caliph and the need for rulers to uphold Sharia (Islamic
law) while consulting with religious scholars to ensure justice (Al-Mawardi, p. 84). Similarly,
Ibn Khaldun’s Mugaddimah offers a sociological perspective on governance, highlighting the
role of asabiyyah3 (social cohesion) in maintaining political stability (Ibn Khaldun, p. 157).

John Esposito, in Islam and Politics (1991), provides an accessible overview of the
relationship between Islam and political governance, stressing the central role of Sharia in
Islamic politics. Esposito emphasizes how Islamic political theory traditionally views the ruler
as both a political and religious leader, responsible for ensuring justice as defined by divine
law (Esposito, p. 63). However, Patricia Crone in God’s Rule (2004) critiques these
traditional views, questioning whether classical Islamic political theory provides a sustainable
model for modern governance, especially in multi-ethnic and secular states (Crone, p. 82).

Furthermore, Wael Hallag’s The Impossible State (2013) challenges the idea of
implementing Sharia as state law, arguing that Islamic governance in the pre-modern period
was decentralized and operated through networks of scholars rather than through state
institutions (Hallag, p. 44). This highlights a literature gap concerning the practical
application of Islamic political thought in the modern state system, especially given the rise
of nation-states and secular legal frameworks.

Comparative Political Thought

While Chinese and Islamic political philosophies are well-researched independently,
the comparative study of these two systems is still underdeveloped. Fred Dallmayr in
Comparative Political Theory: An Introduction (2010) makes a notable effort to bridge this
gap by exploring how Confucian and Islamic ideas can inform contemporary political debates
on governance, justice, and morality (Dallmayr, p. 120). Dallmayr argues that both
Confucianism and Islam offer alternatives to Western liberal democracy by emphasizing
moral leadership and communal responsibility.

Ernst Gellner's work on Islam and Max Weber’s theory of Confucianism provides
useful frameworks for understanding the role of religion in legitimizing political authority in
these traditions. Gellner, in Muslim Society (1981), emphasizes the role of Islamic
jurisprudence in maintaining political stability, while Weber's analysis of Confucianism
stresses the influence of bureaucratic rationalism in shaping Chinese governance (Gellner,
p. 54; Weber, The Religion of China, p. 131). These studies, however, often focus on how
each tradition relates to its historical context, leaving a literature gap in understanding how
these political philosophies can be applied in modern globalized governance systems.

Several notable gaps in the literature on Confucian and Islamic political thought
require further exploration. Much of the existing research focuses on the classical or
medieval roots of these traditions, with insufficient attention given to how they are being
adapted in modern political regimes. Specifically, there is a lack of comprehensive analysis
on the hybridization of Confucian values within the Chinese Communist Party's governance
model and the challenges of integrating Sharia with contemporary state systems in
predominantly Muslim countries. Additionally, while scholarship on each tradition is
extensive, comparative analyses that examine cross-cultural influences and their
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contributions to global political theory remain scarce. Understanding how Confucian and
Islamic political ideas address modern issues such as globalization, human rights, and
governance is underexplored. Moreover, the potential for these philosophies to inform global
governance, particularly in international institutions like the United Nations, is another area
where research is needed. This could provide alternative governance models that challenge
the dominance of Western liberal democratic ideals in global politics. Addressing these gaps
would contribute to a more nuanced understanding of the relevance of Confucian and
Islamic political thought in contemporary political theory and practice.

Historical Roots of Chinese Political Philosophy and Islamic Political Thought

The historical evolution of Chinese political philosophy and Islamic political thought
reflects the socio-political and cultural circumstances of their respective civilizations. Both
systems of thought were influenced by historical developments, key figures, and the broader
intellectual climate of their time. In this section, we will explore the historical roots of these
two traditions, with specific references to key texts and figures that shaped their respective
intellectual legacies.

Historical Roots of Chinese Political Philosophy

Chinese political philosophy, particularly Confucianism, emerged during a period of
political fragmentation and social disorder in ancient China, known as the Spring and
Autumn Period (770-476 BCE) and the subsequent Warring States Period (475-221 BCE).
These eras were marked by the decline of the Zhou Dynasty and the struggle between
various states for supremacy. During this time, thinkers sought solutions to restore social
order and moral authority, leading to the development of various schools of thought,
including Confucianism, Daoism, and Legalism.

The Zhou Dynasty and the Mandate of Heaven

One of the most important concepts in Chinese political thought is the Mandate of
Heaven4 (Tianming), which originated during the Zhou Dynasty (1046-256 BCE)5. This
doctrine held that the legitimacy of rulers depended on their moral virtue and their ability to
maintain harmony between heaven and earth. If rulers were unjust, they would lose the
mandate, and their reign would be overthrown. The Mandate of Heaven provided a moral
framework for political authority and served as the foundation for later Confucian ideas about
virtuous leadership (Shang Yang, The Book of Lord Shang, p. 12).

Confucius and the Analects

The political chaos of the Warring States Period gave rise to Confucius (551-479
BCE)6, one of the most influential figures in Chinese intellectual history. Confucius sought to
restore social harmony through a return to traditional values and rituals that had been
prominent during the early Zhou period. He emphasized the importance of li (ritual propriety)
and ren (benevolence), believing that rulers must be moral exemplars to maintain social
stability. His teachings are recorded in the Analects, a collection of sayings compiled by his
disciples after his death (The Analects of Confucius, 2.3).

Confucius’s philosophy was not widely accepted during his lifetime, but his ideas
became central to Chinese political thought during the Han Dynasty (206 BCE—220 CE)7.
The Han emperors adopted Confucianism as the state ideology, institutionalizing Confucian
principles in the bureaucracy and educational system (Mark Edward Lewis, The Early
Chinese Empires: Qin and Han, p. 189).

Mencius and the Expansion of Confucian Thought

Following Confucius, Mencius (372-289 BCE) further developed Confucian political
philosophy, emphasizing the innate goodness of human nature and the moral responsibilities
of rulers. Mencius introduced the idea of ren (benevolence) as the central virtue of
governance and argued that rulers should care for the welfare of their subjects. He also
expanded on the concept of the Mandate of Heaven, asserting that people had the right to
overthrow tyrannical rulers (Mencius, 4A:9). Mencius’'s work8, known as the Book of
Mencius, became a key text in Confucian political thought during the Han Dynasty.
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Legalism and the Qin Dynasty

In contrast to Confucianism’s focus on moral leadership, another school of thought,
Legalism, emphasized the need for strict laws and harsh punishments to maintain social
order. Legalism gained prominence during the Qin Dynasty (221-206 BCE)9, particularly
under the influence of Han Feizi (280— 233 BCE), whose writings advocated for a centralized
and authoritarian government (Han Feizi, Han Feizi, p. 32). While Legalism played a
significant role in the unification of China under the Qin, its harsh methods led to widespread
discontent, resulting in the downfall of the Qin Dynasty.

Historical Roots of Islamic Political Thought

Islamic political thought emerged in the 7th century CE with the establishment of
Islam by the Prophet Muhammad SM (570-632 CE) in Arabia. The political philosophy of
Islam is deeply rooted in the teachings of the Quran and the Hadith (sayings and actions of
the Prophet). As Islam expanded beyond the Arabian Peninsula, Islamic political thought
evolved in response to the challenges of governing a diverse and growing empire.

The Early Islamic Community and the Medina Charter

The early Islamic political model was established by the Prophet Muhammad (PBUH)
in Medina in 622 CE when he and his followers migrated from Mecca. Upon his arrival,
Muhammad drafted the Charter of Medinal0, a social contract between the Muslim and non-
Muslim inhabitants of the city. This document outlined principles of justice, cooperation, and
mutual defense, and is considered one of the earliest examples of an Islamic political system
(Charter of Medina, p. 3).

The leadership of the Prophet Muhammad was both religious and political, with the
Quran serving as the primary source of law and governance. The concept of Shura
(consultation) was also emphasized, reflecting the participatory nature of governance in
early Islamic political thought (Quran, 42:38). This laid the foundation for later Islamic
political theory, which stressed the role of rulers as both religious and political leaders,
tasked with implementing divine law.

The Caliphate and the Rashidun Era

Following the death of Prophet Muhammad in 632 CE, the leadership of the Muslim
community, known as the Ummah, was passed to the Caliphs, the successors of the
Prophet. These early leaders, known as the Rashidun Caliphs (632—-661 CE), are widely
regarded as models of Islamic governance due to their commitment to justice, consultation
(Shura), and adherence to Sharia law. The governance of the Rashidun Caliphs was deeply
rooted in the Islamic principles of accountability, equity, and the welfare of the people,
offering a foundational model for Islamic political thought.

The first of these caliphs, Abu Bakr al-Siddig (573—-634 CE), set a precedent for
humility and service to the people. He established the caliphate as a system of governance
where the ruler was seen as a servant, not a sovereign. Abu Bakr emphasized that his role
was to administer justice on behalf of God, not to wield absolute power. In his famous
inaugural speech, Abu Bakr declared: "I have been appointed over you, although | am not
the best among you. If | act well, support me; but if | do wrong, correct me" (Ibn Hajar, Fath
al-Bari, p. 207). His leadership was marked by an emphasis on consultation (Shura) and
respect for the collective wisdom of the community. Abu Bakr's rule also saw the early
consolidation of the Islamic state, where he addressed critical issues such as the apostasy
wars (Riddah wars) to maintain the unity of the Ummah (Al-Mawardi, Al-Ahkam al-
Sultaniyya, p. 52).

Umar ibn al-Khattab (584-644 CE), the second caliph, is widely credited with
expanding and solidifying the Islamic state through legal, administrative, and military
reforms. Under his leadership, the Islamic empire expanded rapidly, conquering territories
such as Syria, Egypt, and Persia, which were incorporated into the Muslim state under
Sharia law. He established a judicial system that ensured justice for all, Muslim and non-
Muslim alike, and promoted the concept of egalitarianism in governance. Umar also
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introduced many administrative reforms, such as the creation of a welfare system and the
development of a taxation system that was focused on fairness and social welfare (Al-
Baladhuri, Futuh al-Buldan, p. 113). His contributions also include the establishment of a
public treasury (Bayt al-Mal), which helped to support the poor and disadvantaged (Al-
Mawardi, Al-Ahkam al-Sultaniyya, p. 78).

The third caliph, Uthman ibn Affan (576-656 CE), oversaw the compilation of the
Quran into a single standardized text, which helped preserve the unity of the Muslim
community in matters of faith and law. His contribution to the Islamic state was not only
religious but also administrative, as he continued the process of expanding the Islamic
empire and fortifying its economic structure. Uthman’s period saw the spread of Islamic
coinage, further integrating the state’s economy (Al-Mawardi, Al-Ahkam al-Sultaniyya, p.
108). However, his reign was also marked by controversy, particularly regarding the
nepotism of appointing his Umayyad relatives to key administrative positions. This led to
unrest and eventually the tensions that culminated in his assassination, marking a pivotal
moment in early Islamic history (Ibn Abi Shaiba, Musannaf, p. 65).

Finally, Ali ibn Abi Talib (600-661 CE), the fourth and final Rashidun caliph, is often
seen as a symbol of justice, piety, and commitment to the principles of Islam. His tenure was
marked by internal conflict, including the Battle of the Camel and the Battle of Siffin, which
resulted in divisions within the Muslim community. Despite these challenges, Ali was a
steadfast defender of the Sharia, emphasizing that the ruler's duty was to act in the best
interests of the community, without personal ambition or corruption. He was known for his
deep spiritual insight and his emphasis on the rule of law. Ali's governance was founded on
the principles of justice, with a particular focus on the rights of the underprivileged and the
disenfranchised. He famously said, "The best of people is the one who is most beneficial to
others" (lbn Abi Shaiba, Musannaf, p. 135). His reign also emphasized Shura and
consultation with the community, which was foundational to the early Islamic political model
(Al-Mawardi, Al-Ahkam al-Sultaniyya, p. 134).

In sum, the leadership of the Rashidun Caliphs—Abu Bakr, Umar, Uthman, and Ali—
established the ideal model of Islamic governance, centered on the principles of justice,
accountability, and Sharia law. The caliphal system emphasized the ruler as a servant of the
people, accountable to God and to the Ummah, and the caliph was expected to maintain
social welfare through consultation, justice, and the equitable administration of resources.
This early period of Islamic governance continues to serve as a model for Islamic political
thought and is a foundational reference point for Islamic political theory to this day.

The Influence of Greek Philosophy on Islamic Political Thought

Islamic political thought was significantly shaped by the intellectual engagement with
Greek philosophy, particularly the works of Plato and Aristotle, which were translated into
Arabic during the Abbasid Caliphate (750-1258 CE)11. The translation movement initiated
by the Abbasid rulers brought Greek philosophical texts to the forefront of Islamic intellectual
life, and these texts had a profound impact on subsequent Islamic philosophy and political
theory. Prominent Islamic philosophers, such as Al-Farabi (872—950 CE) and Ibn Rushd
(Averroes) (1126—-1198 CE), sought to reconcile Greek political ideas with Islamic principles,
creating a unique synthesis of Greek philosophy and Islamic thought that would influence
later political philosophy in the Islamic world.

One of the key contributions to this intellectual fusion was Al-Farabi’'s The Virtuous
City12. Al-Farabi drew heavily from Plato’s concept of the philosopher-king, adapting it within
the context of Islamic governance. According to Al-Farabi, the ideal ruler, much like Plato’s
philosopher-king, must possess both political wisdom and religious knowledge to guide the
community toward virtue and justice. However, Al-Farabi emphasized that the ruler's
knowledge should be grounded in Islamic values, with the ruler also being a guardian of the
faith and the moral principles of the community. He argued that the ideal society would
function harmoniously if the ruler, with divine guidance, upheld both political and moral
responsibilities to lead the people toward prosperity and justice (The Virtuous City, p. 45).
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Similarly, Ibn Rushd (Averroes), known for his philosophical commentary on Aristotle,
engaged deeply with Plato’s Republic. In his Commentary on Plato’s Republic, Ibn Rushd
sought to harmonize Islamic governance with Greek political thought, particularly the
Platonic ideal of philosopher-kingship. While Ibn Rushd was more aligned with Aristotelian
philosophy in his interpretation of governance, he also saw the importance of Platonic ideals
in the structure of a well-ordered society. He believed that rulers should be philosophers who
can combine reason with religious understanding to create an enlightened and just society.
However, Ibn Rushd stressed that the Islamic state must align itself with the teachings of
Sharia and that reason and revelation must complement each other for the well-being of the
state and its people (Commentary on Plato’s Republic, p. 67).

In these works, Al-Farabi and Ibn Rushd synthesized Greek political philosophy with
Islamic ethical principles, illustrating the ability of Islamic political thought to absorb and
adapt foreign ideas while maintaining a distinct philosophical identity rooted in Islamic
values. Both philosophers contributed to the development of a political framework that
emphasized the importance of justice, virtue, and rational leadership, highlighting a complex
and nuanced understanding of governance that drew from both Islamic and Greek traditions.

Classical Islamic Scholars and Political Thought

Several Islamic scholars made significant contributions to the development of Islamic
political philosophy, helping shape the theoretical foundations of governance in the Islamic
world. One of the most influential figures in this regard was Al-Mawardi (972-1058 CE),
whose seminal work Al-Ahkam al-Sultaniyya (The Ordinances of Government) became a
cornerstone of Islamic political thought. Al-Mawardi’s treatise provided a detailed description
of the role and responsibilities of the caliph, outlining the various duties of the ruler in
upholding justice, ensuring social welfare, and safeguarding Sharia law. He argued that the
caliph must govern under the principles of Islam and that the ruler was not an absolute
sovereign but rather a servant of God and the people. The caliph’s actions, according to Al-
Mawardi, were to be guided by the principles of justice, and the ruler was required to seek
counsel from scholars and jurists to ensure that all laws and policies conformed to Islamic
principles. This idea of consultation (Shura) is central to Al-Mawardi's understanding of good
governance, and it remains a key element in Islamic political theory to this day (Al-Ahkam al-
Sultaniyya, p. 64).

Another key figure in the development of Islamic political philosophy was lbn Khaldun
(1332—- 1406 CE), whose work Mugaddimahl3 is widely regarded as one of the most
important contributions to both Islamic sociology and political theory. Ibn Khaldun
approached governance from a sociological perspective, focusing on the dynamics between
rulers, their subjects, and the broader social structures that support or undermine political
stability. In his analysis of the rise and fall of dynasties, Ibn Khaldun introduced the concept
of asabiyyah (social solidarity), which he saw as the driving force behind the success or
failure of political systems. According to Ibn Khaldun, the strength of a political system
depends on the solidarity of its ruling group and its ability to maintain justice, protect the
welfare of the people, and ensure social cohesion. When the sense of asabiyyah weakened,
either due to internal strife or external pressures, a dynasty was likely to experience decline,
as it failed to maintain the unity and cohesion required for effective governance
(Mugaddimah, p. 212). Ibn Khaldun’s theory emphasized that the social contract between
rulers and their subjects is pivotal to the sustainability of a political system, and he argued
that rulers should maintain a just and responsible approach to governance if they wish to
preserve the stability of their regimes.

Both scholars contributed profoundly to the development of Islamic political thought.
Al-Mawardi’s legalistic and jurisprudential approach emphasized the moral and ethical
obligations of rulers, while Ibn Khaldun’s sociological and historical analysis underscored the
importance of social cohesion and solidarity in maintaining political stability. Together, their
works provide a comprehensive understanding of governance, blending religious duties with
social and political realities in the Muslim world. These contributions laid the groundwork for

89|Page



COMPARATIVE ANALYSIS OF CHINESE AND ISLAMIC POLITICAL THOUGHT: A COMPREHENSIVE...

a rich intellectual tradition that continues to influence Islamic political theory in the modern
era.

The historical roots of Chinese political philosophy and Islamic political thought reflect
the unique socio-political conditions of their respective civilizations. While Confucianism
developed in response to the chaos of the Warring States Period, Islamic political thought
emerged from the teachings of the Prophet Muhammad and the expansion of the early
Islamic state. Both traditions were shaped by key figures—Confucius, Mencius, Al-Mawardi,
and Ibn Khaldun—whose writings continue to influence political theory today. The exchange
of ideas, particularly between Islamic scholars and Greek philosophers, further enriched
Islamic political thought, illustrating the dynamic and evolving nature of political philosophy
across civilizations.

Core Tenets of Chinese Political Philosophy

Confucian political thought is often seen as the bedrock of Chinese political
philosophy, significantly influencing the governance structures in ancient China.
Confucianism, as established by Confucius (551-479 BCE), emphasizes moral leadership,
social hierarchy, and the cultivation of virtue in both rulers and citizens.

Moral Rulership

Confucius believed that rulers should govern by moral example rather than coercion.
The concept of the Mandate of Heaven (Tianming) legitimizes rulers if they maintain virtue
and justice. The Analects of Confucius14 (3.16) states, "If the ruler is upright, all will go well
without orders. If he is not upright, even though he gives orders, they will not be obeyed"
(The Analects of Confucius, 3.16). This idea of moral rulership suggests that leadership
derives its authority not merely from power but from ethical governance.

Social Hierarchy and Ritual Propriety

Confucianism stresses a well-ordered society governed by hierarchies based on
familial and social relationships. The term li (ritual propriety) defines the expected behaviors
that maintain social harmony. Confucius asserts that every individual has a role, and fulfilling
this role within the family and state ensures order (The Analects of Confucius, 12.11).
Mencius, another significant Confucian thinker, extended this idea to governance, arguing
that rulers must act as benevolent parents to their subjects (Mencius, 4A:9).

Education and Self-Cultivation

Education and self-cultivation are crucial in Confucian political thought. According to
Confucius, only those who cultivate virtue and wisdom through education are fit to rule (The
Analects of Confucius, 13.2). Confucianism places great value on learning and self-
discipline, seeing these as paths to moral perfection and effective governance.

The Ideal of Harmony

Confucius viewed harmony as the highest goal of governance. Social conflicts and
revolts were seen as the result of moral decay among leaders, who had failed to adhere to
virtuous principles (The Analects of Confucius, 1.12). Harmony, therefore, was not merely
the absence of conflict but the presence of moral order and justice.

Core Tenets of Islamic Political Thought

Islamic political thought, grounded in the Quran and Hadith, offers a vision of
governance that emphasizes divine sovereignty, justice, and adherence to Sharia (Islamic
law). In contrast to Confucianism, Islamic political theory stresses the role of divine
commandments in shaping the political and legal structures of society.

Sovereignty of Allah

The primary principle of Islamic political thought is the sovereignty of Allah. According
to the Quran, God is the ultimate authority, and any form of human governance must
conform to divine law (Quran 3:26). Ibn Taymiyyah, a prominent Islamic scholar, writes that
political authority must reflect God’s will, and rulers serve as custodians of divine justice (Al-
Siyasa al-Shar'iyya, p. 12).
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Sharia (Islamic Law)

Islamic political thought places immense importance on the implementation of Sharia,
which covers all aspects of life, including political, legal, and social dimensions. As Ibn
Khaldun writes, the purpose of governance is to ensure that the Sharia is upheld, creating a
just society (Mugaddimah, p. 157). In contrast to Confucianism’s reliance on moral virtue,
Islamic governance is based on the application of God’s revealed laws.

Justice (‘Adl)

Justice is a cornerstone of Islamic governance, with rulers expected to administer
justice according to the principles laid out in the Quran and Sunnah. The Quran emphasizes
that justice should be impartial and applies equally to all members of society (Quran 4:58).
Al-Mawardi, in his political treatise Al-Ahkam al-Sultaniyya (p. 84), asserts that the ruler’s
primary responsibility is to establish justice through the implementation of Sharia.

Consultation (Shura)

While Islamic political thought recognizes the ruler's authority, it also promotes
consultation (shura) as an essential part of governance. This concept is derived from the
Quranic verse, "And those who respond to their Lord by establishing prayer and consult
among themselves" (Quran 42:38). Regime (p. 56) book emphasizes that rulers should seek
the advice of knowledgeable scholars and community leaders. This consultative process
reflects a democratic element within Islamic governance, though it differs from modern
Western democratic models.

Unity of the Ummah (Community)

The Islamic concept of the ummah refers to the global Muslim community, united
under a single moral and political order. Unlike Confucianism’s focus on hierarchical social
roles, Islam emphasizes the equality of all believers before God (Quran 49:13). The unity of
the ummabh is both a spiritual and political ideal in Islam, ensuring that Muslims worldwide
are part of a just and equitable system (Al-Mawardi, Al-Ahkam al-Sultaniyya, 92).

Comparative Analysis

This comparative analysis explores the similarities and differences between
Confucian political philosophy and Islamic political thought, focusing on their approaches to
governance, law, justice, and leadership. Despite emerging from distinct cultural and
historical contexts, both traditions emphasize the importance of moral leadership and the
establishment of social harmony. Confucianism prioritizes the virtue of rulers and the role of
ethical conduct in governance, while Islamic thought centers on adherence to divine law as
the foundation for justice and political legitimacy. By examining these two influential
traditions, this analysis seeks to provide a deeper understanding of their respective views on
authority, justice, and social order, and how they have shaped governance throughout
history.

Governance and Moral Leadership

Both Confucianism and Islamic political thought emphasize the importance of
virtuous leadership as a cornerstone for a stable and just society. In Confucianism, the
ruler's moral integrity is vital for maintaining the Mandate of Heaven, which grants them the
legitimacy to rule. Confucius argues that rulers must cultivate personal virtue through
education, self-discipline, and ethical conduct to effectively govern and inspire their people.
Rulers lead by example, teaching moral behavior and ensuring social harmony. In contrast,
Islamic political thought asserts that rulers are accountable to God as well as their people,
and their authority derives from their adherence to divine law (Sharia). Islamic rulers are
expected to ensure justice and maintain the well-being of society by following the Quran and
Hadith, which serve as both moral and legal guides. While Confucianism places human
morality at the center of governance, Islamic political philosophy prioritizes the enforcement
of divine will as the source of political legitimacy and authority.

Role of Law
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A key distinction between the two traditions lies in the role and conceptualization of
law. In Confucianism, law is not codified in the formal sense. Instead, Confucius advocates
for ritual propriety (li) and moral education as the means of achieving social order and
harmony. He argues that a virtuous ruler does not need to rely heavily on laws or
punishment to maintain order, as moral conduct and exemplary behavior set the standard for
society. In Confucian thought, moral guidance is the most effective tool for governing, as
highlighted in The Analects (12.13), where Confucius states that leading by example is more
effective than strict legal enforcement. On the other hand, Islamic political thought employs a
more formalized system of law, with Sharia serving as a comprehensive legal code derived
from divine revelation. The Quran outlines specific laws that must be followed, and rulers are
expected to enforce these laws to ensure justice and societal order (Quran 5:45). This
legalistic approach in Islamic thought reflects a more structured and rigid framework for
governance, in contrast to the flexible, morality-based approach in Confucianism.

Social Hierarchy vs. Equality

Confucianism and Islamic political thought also differ significantly in their treatment of
social hierarchy and equality. Confucianism emphasizes a hierarchical social order, where
every individual has a predefined role based on their status, whether in family, society, or
government. This hierarchy is seen as essential to maintaining social harmony and stability.
Confucius views social roles and relationships (such as those between ruler and subject,
father and son, and elder and younger) as central to the functioning of society. Each
person’s place in the hierarchy is determined by their familial and social position, and these
relationships must be honored and respected. In contrast, Islamic political thought promotes
the equality of all believers, regardless of their social, racial, or gender identity. The Quran
emphasizes that all humans are equal in the eyes of God, as highlighted in Surah 49:13,
which teaches that the only distinction between individuals is based on their level of piety
and righteousness. Thus, while Confucianism’s model of social hierarchy is aimed at
ensuring order and harmony, Islamic thought envisions a more egalitarian society, where
justice and equality form the foundation of governance.

Justice and Consultation

Both traditions value justice as a central aspect of governance, but they approach it
in different ways. In Confucianism, justice is deeply tied to the ruler's moral character and
their ability to act according to what is right. Mencius (3B:9) stresses that the moral integrity
of the ruler is key to establishing justice in society. The ruler, as the moral exemplar, is
expected to lead with fairness and to nurture the well-being of the people through ethical
governance. In contrast, Islamic political thought places a significant emphasis on Sharia to
ensure justice is established and maintained across all aspects of society. Islamic rulers are
bound to uphold justice as dictated by divine law, and they are accountable to God for their
decisions. Additionally, shura (consultation) is a key principle in Islamic governance,
requiring rulers to consult their subjects on important matters, promoting a more participatory
form of governance. This concept introduces an element of democracy that is not as
prominent in Confucian thought, where the moral authority of the ruler is prioritized over
consultation with the people.

While Confucianism and Islamic political thought differ in several key areas—such as
their approach to the role of law, social hierarchy, and the nature of justice—both traditions
ultimately aim to create just, moral, and stable societies. Confucianism emphasizes the
moral integrity of the ruler, social harmony, and the importance of education and ethical
conduct as the foundation for governance. In contrast, Islamic political philosophy centers on
the adherence to divine law and the pursuit of justice through Sharia, promoting equality and
the accountability of rulers to both God and the people. Despite their differences, both
traditions highlight the importance of responsible leadership and the need for governance
that prioritizes the welfare of society. The comparative study of these two rich philosophical
traditions offers valuable insights into how diverse civilizations have approached the
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challenges of governance, justice, and social order across history, providing perspectives
that continue to resonate in contemporary political discourse.

Similarities and Dissimilarities between two Concepts

In the contemporary world, Islamic political thought presents a more structured and
morally grounded framework for addressing global challenges such as social inequality,
environmental degradation, and political fragmentation. Rooted in Sharia, it offers a holistic
approach to governance that emphasizes justice, equality, and accountability. Islamic
principles directly connect governance to ethical standards, prioritizing the common good
and the responsibility of leaders to ensure the well-being of all citizens. These principles
resonate with modern concerns like human rights, economic justice, and global solidarity,
including cooperation in addressing issues like poverty, migration, and climate change. The
concept of the ummah15 (community) promotes unity across borders and cultures, fostering
international cooperation. While Confucianism, with its focus on social harmony and stability,
provides useful insights into maintaining collective well-being, its secular nature and
emphasis on hierarchical relationships may fall short in addressing individual freedoms and
human rights—key issues in today's global discourse. Thus, Islamic political thought, with its
emphasis on justice and global unity, is more adaptable to the complexities of the modern
world, offering a robust framework for tackling interconnected global challenges.

On the other hand, Confucian political philosophy offers valuable insights into the
importance of social order and economic stability, particularly within national contexts. It has
been successfully integrated into China's political model, where it supports national unity and
economic growth. However, Confucianism's more secular and hierarchical approach may
not fully align with the growing demand for egalitarianism, universal human rights, and global
cooperation. Its focus on stability, while important, sometimes limits its capacity to address
the broader challenges of global justice and human dignity. While both systems have
strengths, Islamic political thought offers a more universal and egalitarian framework for
shaping the future of global governance, particularly in addressing social inequality,
economic disparity, and environmental challenges. A hybrid approach that combines
elements of both Confucianism and Islamic political thought, tailored to specific regional
contexts, could offer nuanced solutions to the challenges of contemporary societies.
However, on a global scale, Islamic political thought stands out as particularly suitable for
fostering a just, inclusive, and accountable global system.

V. Findings and Suggestions

The analysis of Chinese political philosophy and Islamic political thought reveals
several important similarities and differences in their views on governance, justice, and the
role of authority. Both traditions emphasize the moral responsibility of rulers, promoting the
idea that leadership should be based on virtue and that rulers must prioritize social harmony
and justice. In Confucianism, the ruler is seen as a moral exemplar, leading by example with
benevolence (ren) and righteousness (yi) to maintain order within society. Similarly, in
Islamic political thought, rulers are accountable not only to their subjects but also to God,
with the responsibility to uphold justice and ensure the well-being of the ummabh, guided by
Sharia. Despite these shared principles of moral leadership, the two traditions differ
significantly in their conceptualization of authority and law. Confucianism is rooted in a
flexible, hierarchical model of governance, where authority is based on virtue and personal
relationships rather than codified laws. In contrast, Islamic political thought is structured
around a rigid legal framework, with Sharia serving as both the legal and ethical foundation
of governance, derived from divine sources such as the Quran and Hadith.

In terms of modern application, Confucianism has adapted to contemporary
governance in China, where it has been integrated into the Chinese Communist Party's
model. Concepts such as social harmony and respect for authority have been revived to
support the Party's objectives of national unity and economic development. This adaptation
illustrates Confucianism’s flexibility, enabling it to support authoritarian governance in the
modern context. On the other hand, Islamic political thought faces challenges in its
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integration into modern state systems, particularly in Muslim-majority countries. The
application of Sharia varies greatly, with some countries, like Saudi Arabia and Iran, applying
it as the primary legal system, while others, such as Indonesia and Turkey, maintain a more
secular legal framework, only incorporating selective elements of Sharia. This tension
between secularism and Islamic governance remains a pressing issue in the modern Muslim
world, highlighting the ongoing challenges of balancing tradition with modernity.

Both Confucianism and Islamic political thought offer alternative models of
governance that challenge the dominance of Western liberal democracy. Confucianism, with
its focus on social harmony and collective well-being, prioritizes stability and national
prosperity over individual rights, aligning with the governance model promoted by China
under Xi Jinping. Islamic political thought similarly provides an alternative to Western
secularism by rooting governance in divine law. However, its application remains fragmented
across the Muslim world, reflecting different national interpretations and struggles to
reconcile Islamic principles with modern governance structures. This divergence presents an
opportunity for further research into the role of these alternative political models in the global
political landscape. Future studies could explore how Confucianism and Islamic political
thought can be synthesized with modern governance frameworks, especially in addressing
global challenges like social justice, human rights, and global cooperation. Moreover,
examining how these traditions could contribute to a more balanced, inclusive global political
order would offer valuable insights into the development of alternative governance models
beyond Western liberalism.

V. Conclusion

This comparative analysis of Chinese political philosophy and Islamic political thought
has illuminated both the similarities and differences between these two influential traditions
in governance, authority, and the role of law. At their core, both Confucianism and Islamic
political thought prioritize moral leadership, social harmony, and justice, highlighting the
importance of rulers who lead with integrity and serve the common good. Yet, their
approaches to authority, law, and governance reveal distinctive frameworks that reflect their
respective cultural and historical contexts.

Confucianism, with its emphasis on virtue-based leadership, places trust in the moral
capacities of rulers and stresses the importance of hierarchical relationships and social
harmony. It is a philosophy that adapts well to contemporary Chinese political structures,
where the state assumes a guiding role in economic and social development, emphasizing
collective welfare over individual rights. In contrast, Islamic political thought is more codified,
with Sharia offering a divine framework of justice and governance, ensuring that rulers are
accountable to both God and the community. The diverse interpretations of Sharia in modern
Muslim-majority states, ranging from strict implementation to secularization, show the
complexity of applying Islamic governance principles in a globalized world.

Furthermore, this study has highlighted the modern relevance of these traditions in
shaping political ideologies and governance models. While Confucianism has been
successfully integrated into the Chinese Communist Party’s governance model, offering an
alternative to Western liberal democratic ideals, Islamic political thought continues to
navigate the tension between secularism and Islamic governance in many Muslim-majority
countries. Despite this, both traditions present alternative frameworks for global governance
that challenge the dominance of Western thought. Ultimately, Confucianism and Islamic
political thought provide valuable perspectives that complement, challenge, and enrich
modern political theory. By engaging with these traditions, scholars and policymakers can
expand their understanding of alternative governance models and explore new possibilities
for addressing global political challenges such as social justice, political authority, and
international cooperation.
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